Section 1 (moderated by Marcel Sarot)

14:00 — 14:30, Crystallia Latsara, Conciliarity in Orthodoxy: The Holy and Great Council
of Crete: ten years after

2026 marks the 10th year anniversary since the Holy and Great Council of Crete. This Pan-
Orthodox Council, whose preparations had started almost a century prior to its’ convocation,
sparked great controversy among the Orthodox world due to several issues. These issues are
related to its agenda, to the representation of the Orthodox Churches in the island of Crete and
its ecumenical perspective. Even though the Council was never aimed to be an Ecumenical
Council in the shadow of the first seven Councils of the Orthodox Church, groups of academics
and clergy have been outspoken against it. Following up all the decisions and reviewing the
documents that were released after the Council, there has not been a great change within the
Orthodox world. With that being said, the following question will be addressed; was the Holy
and Great Council of Crete a diplomatic event to demonstrate the active presence of the
Orthodox Church in the contemporary world, or it was a good opportunity for the Eastern
Orthodox Churches to engage with one another, after years of internal conflicts? The past 10
years after the Council of Crete, Orthodoxy has been traumatized with several geopolitical
events and it looks like the divisions are still standing strong. Will a follow up council to that
one be needed, and if so, what would its agenda include, and how can all the associated
Churches come into conciliarity to engage with each other?

14:30 — 15:00, Silviu Chivu, Ecumenism Challenged by Political Theology: A Critical and
Constructive Orthodox Appraisal

This paper aims to examine the relevance and challenges that contemporary Orthodox political
theologies pose for ecumenism, with particular reference to the Russian war against Ukraine.
Contemporary Orthodox theologians, such as Pantelis Kalaitzidis, Aristotle Papanikolaou, and
Davor Dzalto, have recently developed systematic, critical, and constructive political theologies
based on Christian doctrines such as eschatology and theosis (i.e., deification). They unmask
the church’s politicisation and uncover that, beyond theological matters, Orthodox churches are
very often guided by political agendas as well. The war in Ukraine is a result of imperial
aspirations and is theologically justified by the Russian Orthodox Church. Russia’s military
invasion of Ukraine has generated mixed international reactions, varying from military and
humanitarian support for Ukraine to sympathy for the Russian act of war and its territorial
claims. For many Christians, one of the most striking aspects of the war has been its theological
justification by Patriarch Kirill. Some Orthodox Churches, through their leaders, have vocalised
unsatisfactory and cliché responses to the horrors of war, avoiding, for the sake of ecclesial
diplomacy, a direct condemnation of the Russian Orthodox Church’s support of war. Equally
dissatisfying reactions have been issued by WCC in the past years, as well as by the late Pope
Francis. During such polarising events, ecumenical dialogue and ecclesial diplomacy might
face limits and deadlocks. Consequently, reconciliation is not only jeopardised, but any effort
toward a just resolution can be pointless if injustice and its perpetrators are not recognised as
such. By turning its attention to political theology, ecumenical theology can find a useful
resource to further reflect on the role of churches in polarising contexts and reconsider the
meaning of ecumenical diplomacy.



