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Section 2 (moderated by Roman Fihas) 

 

14:00 – 14:30, Margriet Gosker, The cradle of the Societas Oecumenica 

 

Directly after World War II several Ecumenical Institutes came into existence. In the years 

following the Second Vatican Council (1962-1965), which gave also for Roman Catholics the 

green light to ecumenical activities, the ecumenical movement received a strong impetus. Once 

again new Ecumenical Institutes were established in many places all over Europe. After some 

time, some of them entered into close cooperation and they had sufficient funds and manpower, 

so they were able to invest time and money in the ecumenical movement. The existence of the 

Societas Oecumenica can be seen as a fruit of this Academic Ecumenical Cooperation. After a 

consultation in Leuenberg it was founded in 1978 in Driebergen and has now been in existence 

for almost fifty years. This anniversary will be hopefully be celebrated in 2028. It is good to 

look a bit back at its origins. When and where was it decided to found an organisation like the 

Societas? Where and by whom was the initiative taken? What was the world like at that time? 

The Societas came into being, precisely in the Netherlands, with the cooperation of the IIMO 

(Interuniversity Institute for Missiology and Ecumenics in Utrecht, 1969-2004). Münster also 

played a certain role. Next, I will investigate in what world it happened? Polarisation is of all 

times. Then it was the time of the cold war. What effects had the construction of the Berlin Wall 

on ecumenical contacts? How was it still possible to organise a meeting in Erfurt in 1986, while 

the iron wall had not yet fallen? 

 

14:30 – 15:00, Keith F. Pecklers, “The Liturgy Wars”: The Conflict Between Liturgy and 

Ecclesiology in Post-Conciliar Catholicism  

 

Already during the Second Vatican Council (1962-1965) there was an evident tension between 

bishops of the Roman Curia who argued for a restrained reform of the Roman liturgy, and 

diocesan bishops hailing from various corners of the globe whose pastoral experience made 

them more open to a more robust liturgical reform including greater participation by the laity, 

vernacular worship, and liturgy that was contextualized and reflective of the cultural genius of 

the particular country or region.  In subsequent years a growing movement emerged of those 

who argued that Vatican II and its liturgy diluted theology and was to blame for a loss of the 

sacred. Opponents of the liturgical reforms and the 1969 Missal of Paul VI, staunchly defended 

use of the pre-Conciliar Latin Mass, claiming that it upheld Catholic doctrine and orthodoxy in 

a way that the Conciliar liturgy had not.  In 1988, Pope John Paul II allowed broader use of the 

traditional Latin Mass under certain conditions, and an even fuller permission was granted by 

Pope Benedict in 2007 with the promulgation of Summorum Pontificum. Sadly, the liturgy 

which should be the source of ecclesial unity had become the source of disunity within the 

Catholic Church.  In 2021, Pope Francis restricted the use of the pre-Conciliar Rite with 

Traditionis Custodes, but the tensions remain, demonstrating a conflict between liturgy and 

ecclesiology in 21st century post-Conciliar Catholicism. 

 

15:00 – 15:30, Przemysław Kantyka and Piotr Kopiec, Migration bringing tensions: A gap 

between official statements of Roman Catholic leaders and the opinions of Church goers in 

Poland  

 

The unprecedented scale of migration to Europe from Africa, the Middle East and Asia since 

2015 has caused previously unknown social and political tensions in Europe. Although the scale 

of migratory pressure on Poland has been and remains incomparably smaller than in Western 

European countries, Poland has been affected by a factor unknown in the West: migratory 
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pressure on Poland's eastern border, which is also the eastern border of the European Union. 

Inevitably, this situation implies the involvement of Christian churches, especially the Roman 

Catholic Church, which is dominant in Polish society. On the one hand, church leaders, from 

Pope Francis to the local Roman Catholic Bishops' Conference and individual bishops and 

priests, have tried to appeal for the dignified, Christian and humane treatment of migrants. On 

the other hand, the faithful of these churches listened more to grassroots voices of outrage, 

criticism and opposition to the admission and reception of unwanted migrants than to the voices 

of their leaders, feeling personally threatened, exacerbated by reports of serious social unrest in 

European countries that had absorbed large numbers of migrants. The self-proclaimed Border 

Defence Movement referred to arguments in defence of Christianity in Poland. Polarisation in 

the Polish Church, as in society, became a fact, fuelled by internal political conflict, in which 

the issue of migration became one of the main axes of dispute. This paper, jointly presented by 

professors Przemysław Kantyka and Piotr Kopiec, will analyse the phenomenon described 

above, diagnosing its causes and pointing to the lasting effects of the rift between the official 

message of the church hierarchy and the lay faithful, supported by a significant part of the lower 

clergy. 


